T. ELIZARENKOVA 


“WORDS AND THINGS” IN THE RGVEDA 
(TO THE DENOMINATIONS OF “ROAD”, “WAY”, “PATH”) 





Specialists in various fields of knowledge try to elicit facts from 
the Reveda (RV), concerning the life of that distant epoch to which 
this text belongs. One can well understand it, because there are no 
literary documents from that time, and the collection of religious 
hymns, addressed to the Indo-Aryan gods, a specimen of the 
“Indogermanische Dichtersprache” is the only source to which one 
can turn. But the matter is that this source is of a very peculiar charac- 
ter, and hence many difficulties arise. 

The hymns of the RV are addressed to gods. They are not 
descriptions of the everyday life of the Vedic Aryans. Their aim is to 
attract the attention of the god, to make him notice the hymn and the 
sacrifice of the given community, and not that of their rivals. And to | 
reach this aim, the Rsis switched on all the channels of information, 

including the formal one: the hymn had to be formally refined’ “The 
dark suggestive style of this esoteric poetry with its highly elevated 
eulogies of the gods and very exagger ated descriptions of their sacrifi- 
cial rites exert influence upon the linguistic system of the RV. Not 
only the functioning of grammatical categories is deter minated by 


1. Cf. T. Euizarenxova, Language and Style of the Vedic Rsis, Albany, 1995, 
Chap. 3. 
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mutual interference of language and style, but its vocabulary too. And 
it is just to the vocabulary that the technique of reconstructing culture 
has been applied not only to the Indo-European family, but to other 
families as well?. 

It is well known that the vocabulary of the RV is characterized by 
polysemy and synonymy. But the approach of a modern scientist to 
these phenomena seems to be sometimes principally different from 
that of a Vedic Rsi. Where modern mentality discerns many discrete 
meanings of a word, the archaic mind might have seen one syncretic 
meaning, revealing itself in different contexts. As to synonymy, many 
words are used in the hymns of the RV in a metaphoric and symbolic 
sense. After these preliminary remarks one can pass to the analysis of 
the denominations of road in the RV. 

As the way of life of the Indo-Aryan tribes at this time was semi- 
nomadic — they gradually moved further into Hindustan — it would be 
natural to expect that the topic of roads should be important for this 
culture (compare for instance the Gypsy folklore). And it was so, jud- 
ging by the number of substantives that were used as denominations 
of road, way, path in this text. There are more than 10 words belon- 
ging to this semantic field. 

djman- m. (10x) / djma- m. (8x), ddhvan- (40x), éman- (4x), gdti- 
f. (1x), gatii- m. (42x), cdrana- n. (1x), pathi-/pdth-/pdntha- m. 
(153x), pathyd-/pathia- f. (23x), vartani- f. (7x), vdrtman- n. (1x), 
vrdjana- n. (1x), sugd- n. (13x), supdtha- n. (8x), sruti- f. (7x). 

As there are many words designating the notion of “road” in the 
RV, one should make an attempt to find out what was the difference 
among them. The problem of method of such an analysis is very 
important. The following criteria for it can be suggested: 


1) Semantic analysis: 
a) principal or peripheral meaning 
b) denomination of a general concept or its specification 
c) literal or metaphorical use 


2. Cf. C. Watkins, How to kill a dragon. Aspects of Indo-European Poetics, 
Oxford, 1995, p. 7. : 
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2) Etymological analysis: how much the etymological motiva- 
, _, tion of the meaning is revealed on the synchronic level 

3) Frequency of the word 

4) Structure of the paradigm 

5) Typical syntactic constructions in which the word takes part 

6) Compounds, including the given word as its member 

7) Typical qualifying epithets attributed to the word 

8) Typical mythological contexts, in which the given word is 

used. 
- Applying these criteria according to the peculiarities of the mate- 
_rial, one can get a relatively complete characteristics of a word. 

The most frequent word for “road”, “way”, “path” in the RV is 
pdath-/pathi-/ pdntha- m., a substantive famous for its suppletive para- 
digm, where the three forms of the stem are in complementary distri- 
bution? without any semantic difference. It is a word with a well- 
grounded Indo-European etymology’. Pdth- denotes the most general 
idea of path, and at the same time covers all the range of possible par- 
ticular meanings of this notion. It designates both roads on the earth 
and the path of the Cosmic Law. 

Pdth- in the RV is used mostly in its figurative meaning. The 
expression rtdsya pdth- is quite usual for the hymns. £.g., in an 
A&vin-hymn VIII,22,7: tipa no vdjinivasii |, yatdm rtdsya pathibhih 
“Come to us, O you two, rich of rewards, by ways of the Cosmic 
Law!”. Sometimes this expression is translated by Geldner as “the 
right way”, as in X,70,2: rtdsya pathd ndmasa miyédho \ devébhyo 
devdtamal: susiidat “Let (Agni,) the god par excellence, make this 
sacrificial food savoury for the gods by means of adoration on the 
path of the Cosmic Law!” Geldner translated it: “Auf dem rechten 
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l’Ordre”®, The line of demarcation between the two meanings is very 


3. Cf. J. WACKERNAGEL, Altindische Grammatik, B. 1H, 1, Géttingen, 1929, 
§ 159, 

4, Cf. M. MayruHorer, Etymologisches Wérterbuch des Altindoarischen, Il. B. 
Heidelberg, S. 81-83. 

5. Cf. K. F. GELDNER, Der Rig-Veda aus dem Sanskrit ins Deutsche tibersetzt, 
3. T., Cambridge, Mass., 1951, S. 247. 

6. Cf. L. Renou, Etudes védiques et paninéennes, t. XIV, Paris, 1965, p. 47. 
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subtle. Pdth- has a similar meaning in the expression sukrtdsya pdth- 
in the Jfanastikta X,71,6, where it is said about a person who leaves 
his friend in trouble: ydd im Srndéty dlakam Srnoti | nahi pravéda 
sukrtdsya pdntham “What he does hear he hears in vain, for he does 
not know the path of good action”’. The result is that the word pdth- 
has acquired-a~second-meaning:“‘a-right-path”-which-is-fixed-by-O: 
Bohtlingk in his Sanskrit Dictionary®. 

Pdth- in the hymns designates mostly an ideal path, a single 
abstract notion in contradistinction to the real road — ddhvan-, where 
one can stop in the middle and have a rest, and which is usually oppo- 
sed to home or to the unharnessing of horses. Once the end of the 
roads (pl.) is mentioned in the RV, but that means the end of the world 
— X,5,6: dyér ha skambha upamdsya nilé | pathadm visargé 
dhartinesu tasthau “The pillar of Ayu stands in the nest of the Highest 
One, in the end of the roads, on firm grounds”. Geldner’s comment is: 
“Wo die Wege aufhéren, d.h. am Ende der Welt”. 

Path- is first of all the way leading to the gods or followed by the 
gods — devaydna-. E.g., V11,76,2: prd me pdntha devayana | 
dmardhanto vdsubhir iskrtdsah “The paths, leading to the gods beca- 
me visible to me, the blameless ones, established by the gods” — says 
the Rsi in an Usas-hymn about his revelation. Devaydna- is one of the 
constant epithets of the path, and there is no explicit opposition 
between devaydna- and pitrydna- in the RV, the latter being met with 
only once in the late part of the text — X, 2,7, where it is said that the 
gods generated Agni, “who knows the path followed by the ance- 
stors” — pdntham dnu pravidvan pitryanam". 

These paths connected with the gods are qualified as wide (urit-), 
endless (anantd-), not dusty (arenii-), safe (drista-, avrkd-), most 
direct (rdjistha-), straightest, best of all leading to the aim (sddhistha). 

The Adityas are the first among the gods who are connected with 
pdth-, and this is but natural, because these gods are the guardians of 


7. Cf. The Rig Veda. An Anthology. Trans. by W. DONIGER O’ FLAHERTY, 
Penguin books, 1981, p. 61. 

8. Cf. O. BOHTLINGK, Sanskrit-Wérterbuch in kiirzerer Fassung, 4. T., 
St. Petersburg, S. 18. 

9. Cf. K. F. Gecpner, ibid., 3. T., S. 127. 

10. Cf. L. Renou, ibid., t. Ill, Paris, 1957, p. 93. 
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the Cosmic Law rtd-, watching the rtdsya pdth-. They are mentioned 
in connection with pdth- as a whole class or separately. E.g., 11,27,6: 


sugé hi vo aryaman mitra pdntha 
anrksaré varuna sddhiir dsti | 
ténddityad ddhi vocata no 

ydchata no dusparihdntu Sdrma \\ 


“Easy to go is your path, O Aryaman, O Mitra, thornless, O 
Varuna, (and) right it is! Speak in favour of us on it, O Adityas! Give 
us (your) refuge that is difficult to be destroyed!” 

Padth- is used in connection with the other gods as well: with the 
A&vins (of whom their vartis- is more typical); with the solar gods 
Usas, Stirya, Savitar; with Ptisan (who is called “Lord of the path” 
-pathas pate Voc. in VI,53,1); with the Maruts, Soma, Agni, Indra, 
Vata, etc. It is also used in connection with Yama, king of the dead; 
with the forefathers; with the deified horse Dadhikra (but not with 
real horses which are grasing in the field or running along the race- 
course); with the rivers, following the course given to them by Indra; 
with the birds; with the sacrifice, moving from the vedi to the gods. 

Some of these usages need comments. In case of Soma’s path it is 
often impossible to distinguish whether the path of the juice through the 
sieve into the vat is meant, or Soma’s path to the heaven. E.g., [X,91,3: 


vfs vésne réruvad amStir asmai 
pdvamdno riisad irte pdyo goh | 
sahdsram fkva pathibhir vacovid 
adhvasmabhih sitro dnvam vi yati \\ 


. Roaring loudly for the bull (indra), the bull Soma-stallc, being | 


i 
| 


clarified, sets into motion for him the white milk of the cow. The sin- 
ger of hymns, skilful in speech (Soma-) the Sun goes through the 
sieve by thousand ways free from dust”. 

One should say that such an identity of terrestrial and celestial 
Soma is characteristic of the Soma—Pavamana hymns in general". 


11. L. RENou, ibid., t. IX, Paris, 1961, p. 10. 
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As to Agni’s path, the word path- is used as a rule, when Agni’s 
way from the sacrificial place to the gods, dwelling in heaven, is 
meant, that is his way as a diitd-, carrying the sacrifices with him. 
E.g.,V,1,11: vidvén pathindm urv antdriksam | éhd devan 
havirddydya vaksi “Knowing the ways, bring the gods here through 
the vast intermediate space for the eating of oblations”. 

Analysing the RVic contexts, one should always keep in mind 

that the difference between a literal and a metaphorical, use of a word 
is a very subtle one: what seems to us to be a figurative meaning 
might have been the main direct meaning, the identity of which in 
various contexts was evident to the speakers. 
Path- can also denominate the path of mortals, in that case they 
are usually treated as devotees of the gods, whom they plead for a 
happy life. E.g. V, 51,15: svasti pdntham dnu carema | siiryacan- 
dramdsdv iva “For luck let us move along (our) path like the sun and 
the moon!” 

It is not often in the RV that the concept of a real road is behind 
the word pdth-, like for instance it is said about Indra in VI, 46,13: 


ydd indra sarge drvatas 
coddydse mahadhané | 
asamané dGdhvani vrjiné pathi 
syendit iva gravasyatah || 


“When, O Indra, you will hurry up the runners in (their) course 
— for the great stake, on the rough road, on the crooked way, (run- 
ners, flying) like falcons, craving for fame”. 

There is no opposition: on the road vs. at home in connection 
with path-, as it is with ddhvan-. Home is mentioned in the pdth- con- 
texts only once in the latest part of the text — in X,86,21, where 
Indrani says to the monkey Vrsakapi: piinar ehi vrsdkape |...| yd esa 
svapnandmsano \ ’stam ési patha piinar “Come back, Vrsakapi, ... so 
that you who destroy sleep may come again on the homeward path”!?. 

Only once, also in the latest part of the text, pdth- is used in a’ 
context unfavourable to the Aryans and their gods — X, 87,6: 


12. Cf. W. O’ FLAHERTY, ibid., p. 261. 
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ydtreddnim pdSyasi jatavedas 
tisthantam agna utd va cdrantam | 
ydd vantdrikse pathibhih pdtantam 
tdm asta vidhya sdrva sisanah \\ 


“Where you see him now, O Jatavedas, standing, O Agni, or 
moving or flying along the ways through the air, pierce him as an 
archer with (your) arrow, trying your best”. 

There is one curious exception concerning the path in connection 
with the RVic gods: pdth- (or any other name of the way) is never men- 
tioned in Visnu-contexts, though as it was stated by A.A. Macdonell, 
the idea of motion was characteristic of Visnu'?. His three steps (padd-, 
krdmana-, krdma-) with which he traverses the whole universe eviden- 
tly contradict the notion of a single indivisible path. a 

Another god, who is not associated with the path, is Rudra. This i 
god is not connected with movement. Though he is the father of the 
Maruts, he is not engaged in their military expeditions’. 

The set up expression — a request to the gods to drive away the 
wolf from the path (or simply the mentioning of this action) — I,42,2; 
105,11; 11,23,7 seems to imply the real road as a denotatum, but the 
matter is that vrkd- “the wolf’ can mean metaphorically a rival, an ° 
enemy, and that changes the interpretation of the whole expression. 

The paradigm of cases of such a frequent word as pdth- is rather 
complete, represented both by singular and plural forms. A very fre- 
quent case is the Instrumental with the meaning: by the way of a god 
or of an abstract notion. Just this case is absent in the paradigm of 
ddhvan-. Even more frequent is the Accusative singular and plural, | 
the most usual meanings being to know or to find the way (e.g., for | 
the sacrifice or to the gaining of booty), to split (rad-) the road for a aI 
river (that is to lead a river into a channel), to make the ways easy to | 
pass, etc. The usual meaning of the Accusative plural of ddhvan- is to 
accomplish the route, to reach the end of the way. The Accusative sin- 
gular of gdti- has mostly the meaning — to make a wide way, to 
create a lucky way out. The verb kr- is used with the Accusative of 





een ene 








13. Cf. A. A. MACDONELL, Vedic Mythology, Strassburg, 1897, p. 38. | 
14. Cf. A. A. MACDONELL, ibid., p. 74. 
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pdth- without a predicative adjective very seldom. E.g., IX, 101,8: 
sémdasah krnvate pathah | pdvamandsa indavah “The juices of Soma 
prepare the ways for themselves, being clarified”. At the same time 
this meaning is expressed by means of composition — there exists a 
compound word pathikft- “preparing the way”, “making the way” as 
an epithet of gods (Brhaspati, Indra, Soma) and ofthe ancient Rsis. 

Some derivatives from the stem pdth- clearly testify to its origi- 
nal concrete meaning, like Gparthi- “going on the path”, vipathi- 
“going aside of the path”, paripanthin- “highway-robber’. 

The word pathyd/pathia- f. is derived from the stem pdth- and 
has principally the same meaning as the original stem. It should be 
said that the abstract meaning of pathia- is even more evident than of 
path-. Typical of pathia- is the combination with rayds- “the path of 
riches”. E.g., VII, 18,3: arvdci te pathya rayd eti “Let your path of 
riches come hitherwards!” (Indra-hymn) or VI, 19,5: sdm jagmire 
pathya rayo asmin | samudré nd sindhavo yadamandah “The paths of 
riches unite in him like the rivers flowing into the ocean” (Indra- 
hymn). This concept of the path of riches is personified and deified in 
the RV — in V, 51,14 this goddess is addressed among other gods: 


svasti mitrdvaruna 

svasti pathye revati | 
svasti na indra§ cagni§ ca 
svasti no adite krdhi\\ 


“For the good, O Mitra-Varuna! | For the good, O the Rich 
Pathya! (Let) Indra and Agni (procure) us good! O Aditi, procure us 
good!” 

Pathia- denotes usually the path of gods or to the gods, or the path 
of abstract notions. E.g., I1I,54,5: k6 addha veda kd ihd pra vocad | 
devan dcha pathya ka sdm eti “Who really knows, who will proclaim 
it here: which way leads to the gods?”; VII, 7,2: @ yahy agne pathya 
dnu svah “Come, O Agni, on your own way!”; X,59,7: piinar nah 
sdémas tanvam dadatu | ptinah piisd pathyam ya svastih “Let Soma 
give us again the body, let Ptisan (give us) the way that is bliss!”. 

Like the word pdth-, pathia- also takes part in the combination 
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rtdsya pathia- “the path of the Cosmic Law”. E.g., III, 31,5: visvam 
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avindan pathydm rtdsya “They found each path of the Cosmic Law” 
(they —- the Angirases). Renou translates it “Ils avaient (ainsi) trouvé 
toute la suite-des-voies de |’Ordre”)>, 

This word can also designate the path of the deceased to Yama’s 
kingdom — as usual in the latest part of the text in a funeral hymn — 
X, 14,2: ydtra nah pitrve pitdrah pareyiir | end jajfidndh pathya dnu 
- svah “Where our ancient fathers passed beyond, there everyone who 
is born follows, each on his own path”!®. 

In rare cases pathia- designates the real roads of the people. E.g., 
VII,79,1: vy isd Gvah pathyd jéndndm “Usas illuminated the roads of 
the people”. 

Adhvan- m. in the RV is first of all the denomination of a path or 
road as a distance on which movement takes place, no matter whether 
it concerns gods or mortals, it can be a road on the earth like in X, 
117,7: ydnn ddhvanam dpa vritkte carttraih, “The one going on foot 
accomplishes his route”, or a divine path in heaven like in I,113,3: 
saman6 ddhva svdsror anantds | tém anydnya carato devdsiste “The 
two sisters (Usas and Night) have a common way, an endless one. 
They wander on it, one after the other, taught by the gods”. 

The stretch of the way, its course is important for the semantic 
volume of this word. E.g., VI,50,5: Srutva hdvam maruto ydd dha 
yathd \bhiima rejante ddhvani pravikte “When, O Maruts, having 
heard the call, you set out, the lands are trembling on your way stret- 
ched far away”. Sometimes ddhvan- may even acquire the meaning of 
nom, act. like in VI,51,15: kdrta no ddhvann a sugdm “Make us a 
good way (sugdim) in our travel (ddhvann a)!”. 

It is a way that can be measured, and its separate parts can be 
discerned. Once the middle of it is mentioned — X,179,5: jagdma 
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path”. But it is the end of the way that is marked specially, and coded 
by the words dinta- “the end”, pdard- “the distant frontier”, vimdcana- 
“the unharnessing”. E.g., 1V,16,2: dva sya §iraddhvano ndnte 
“Unharness (your horses), O hero (Indra), like in the end of the 


15. L. Renou, ibid., t. XVII, Paris, 1969, p. 71. 
16. W. O’ FLAHERTY, ibid., p. 43. 
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way!”; V,54,10: sadyé asyadhvanah pardm asnutha “In one day you 
reach the very end of this way” (about the Maruts) etc. 

Adhvan- is a road, leading to an aim. This aim is usually concei- 
ved to be home or rest. One can say that there exists an established 
opposition in the RV: on the way vs. home. E.g., V1II,83,6: 

"— vaydmidvah sudanavah 
ksiydnto yanto ddhvann @ | 

déva vrdhaya hiimahe \\ 


“Tt’s we who call you for help, O gods with beautiful gifts, when 
we are resting or moving on the way”: X,37,10: ydtha §dm ddhvaii 
cham duroné \tat sitrya drdvinam dhehi citrdm “So that (be) good luck 
for us on the way, good luck at home, let Siirya give us brilliant 


goods”, X,185,2: 


nahi tésam ama cand 
nddhvasu varanésu | 
ise riptir adhdsamsah || 


“The evil-speaking enemy has no authority over them either at 
home, or on dangerous roads”. 

The aim of ddhvan- may also be an abstract notion. So, in VIII, 
31,11 a wish is expressed that “a wide path to happiness” — urir 
ddhva svastdye — should come to the sacrificer. In this meaning ddh- 
van- is very close to pdth-, cf. e.g., V1,16,3, where the two words are 
practically absolute synonyms: 


véttha hi. vedho ddhvanah 
pathd§ ca devaitjasa | 
dgne yajiiésu sukrato \\ 


. “But you really know, O organizer of the rite, the ways and paths, 
O god, leading directly, to the sacrifices, O Agni, the wise!” 

It is worth mentioning that while Agni’s way to the gods is desi- 
gnated by pdth-, his black way on the burnt earth is described by the 
epithet-compound word krsnddhvan- “having a black way”. 

As pdth- retains in some cases a literal, concrete meaning, it can be 
very close in this meaning to ddhvan-, like in VI,43,13 (see above). 
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So, there exists a difference between pdth- and ddhvan- in the 
structure of the semantic volume of each word, the former represen- 
ting a general idea of the way, so to say in its punctual form, the latter 
depicting it as a track, where movement takes place in its duration. 
Besides, there is a difference in their use, pdth- being used mostly 
figuratively, and ddhvan- mainly in its literal meaning. 

Though etymologically ddhvan- is connected with adhvard- ‘“‘a 
sacrifice”, “a rite”!’, it does not reveal on the synchronic level of the 
RV the meaning “‘a holy way”, as compared to the other synonyms. 

GGtii- m. should be called a quasi-synonym of pdth- and ddhvan-, 
because it expresses a special kind of a generic notion'’, This notion 
is formed by means of the suffix -tu- from the verbal root gd- “to go”. 
According to E. Benveniste, the suffix -tu- characterizes always a 
notion as a destination, aim, possibility (while the suffix -ti- does it as 
an effective accomplishment)'®. Commenting on the meaning of gditii- 
, Benveniste says: “gdti- est la capacité d’aller, ce qui permet d’aller, 
non le fait d’aller’”°. This is the etymological analysis of the meaning 
of the word. Sanskrit dictionaries — and they are unique in the treat- 
ment of its semantics — give it in a following way: 1) going, motion, 
unimpeded motion; 2) way, course, way out, access; 3) lucky way out, 
welfare”!. 

The meaning “movement” is very indistinct in the RV, and in most 
cases, when it is given by Grassmann, Geldner translates gdifi- as 
“way”. Only once there is no doubt that gatii- means “movement”, and 
that is in 1V,4,6: sd te jandati sumatim yavistha lyd ivate brdhmane 
gatiim dirat “He knows your favour, O the youngest one, (the one) who 
brought into movement the sacred word like this one”. Renou translates 
it: “celui qui a donné libre-cours 4 une formulation-d’ énergie...”””. 


17. Cf. M. Mayruorer, ibid., 1. B., S. 68. 

18. Cf. Yu. D. ApRESYAN, Lexical semantics. Synonymous means of the langua- 
ge. Vol. I, Moscow, 1995 (in Russian), p. 235. 

. 19. E. BENVENISTE, Noms d’agent et noms d’action en indo-européenne, Paris, 

1948, p. 93. 

20. E. BENVENISTE, ibid., p. 87. 

21. H. GRASSMANN, Wérterbuch zum Rig-Veda, 3. Aufl., Wiesbaden, 1955, 
S. 394; O. BOHTLINGK, ibid., 2. T., S. 163. 

22. L. ReNnou, ibid., t. XII, Paris, 1964, p. 8. 
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The usual meaning of gdti- in the hymns is “a wide path”, “a 
wide way out”. E.g., 1,136,2: ddarSi gatur urdve vdriyast \pdntha 
rtdsya sém ayamsta rasmibhis \cdksur bhdgasya rasmibhih “A wider 
way out appeared for the wide (light). The path of the Cosmic Law 
became guided by the rays, the eye (of the Sun) — by the rays of 
Bhaga”.. Gdtii--in-this-stanza-evidently-expresses—a-special-kind-of--a 
way as compared with the generic notion coded by padth-. The adjecti- 
ve urti- “wide” is a usual attribute of gdni-. 

The paradigm of this word consists of two cases in the singular: 
‘Nominative and Accusative, the latter being much more frequent, 
taking part in a number of set up typical constructions. Most frequen- 
tly gati- in the Accusative is governed by the verb ky- (to create a free 
way or a way out) with the Dative of the person, for whom it is crea- 
ted. E.g., [X,85,4: urtim no gdatim krnu soma midhvah “Create us a 
wide path, O liberal Soma!”; IV,51,1: niindim divé duhitdro vibhatir | 
gdatiim krnavann usdso jdndya “Let the daughters of the sky, shining 
brightly, create now a path.for the people!” (Usas-hymn). The Dative 
case in this construction can also express an abstract notion. E.g., 
111,31,9: né gavyatd manasa sedur arkdih \krnvandso amrtatvaya 
gdtiim “With (their) mind directed to cows, they sat down, creating 
with the songs the path to immortality” (about the Angirases). 

There are some variations of this construction, retaining the same 
type, but with the vocabulary of different myths. E.g., VII,47,4: 
yabhya indro dradad gdtim airmim \té sindhavo vdrivo dhatand no 
“To whom Indra bored the way (for flowing, created) a wave — you, 
rivers, make us free space!”; X,49,9: yudhd vidam mdnave gatim 
istdye “Through struggle I found the way to search for Manu”. The 
latter variant of construction is reflected in the epithet of gods 
gdtuvid- “creating a path”; “finding a way out”. 

Gatui- may often have a connotation — “‘a lucky path”. E.g., II, 
21,5: yajfiéna gatiim aptiiro vividrire \dhtyo hinvand uStjo manisinah 
“With the help of the sacrifice the Usijes found a lucky path, crossing 
the waters, hurrying up their poetical thoughts, thinking (it) over”. 
The figurative meaning of gdti- “welfare” is usually somehow con- 
nected with a lucky way or a lucky travel. E.g., VI,6,1: pra ndvyasa 
sdhasah siintim dchd \yajiiéna gatiim dva ichdmanah “(The hotar 
came) forward towards the son of power with a new sacrifice, looking 
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for welfare (or: for a lucky issue) and support”; VH,13,1: vdisvanara 
brdhmane vinda gatim “O Vaigvanara, find a lucky path for (our) 
sacred word!” (that is: make our prayer reach the gods!). The positive 
meaning of gdfii- is supported by the epithet of the hotar dristagdtu- 
“having a secure path”. 

As it is usual, in some contexts the distinctive semantic features 
of gatui- are neutralized, and it can be very close in its meaning to | 
path-. Cf., e.g., the two padas from the same hymn — III,54,18: 
prajavan nah pasuméin astu gdtih “Let our path be rich of progeny 
and cattle!” (where the path of life is meant) and III,54,21: sdda 
sugdh pitumdn astu pdnthd “Let our path always be easy to go and 
rich of food!”. 

Ajman-/djma- m. (the second form being the result of thematiza- 
tion of the consonantal stem) denotes in the RV, as it was noticed by 
Grassmann’ first of all the path of a horse or of a god in the shape of a 
horse (Agni, Savitar) or compared to a horse. E.g., IJI,2,12: samdandm 
djmam pary eti jagrvih “He goes around the same path, being vigilant” 
(about Agni-Vaisvanara in the shape of a horse on the arena). 

These nouns are derived from the root aj- “to drive”, “propel”, 
“hurry up”, and the meaning of the verbal root reveals itself in its 
nominal derivatives. Ajma(n) in the hymns is not only connected with 
the image of a horse that is driven on its road, but in a number of con- 
texts it denominates a track for speedy movement. Therefore djma(n)- 
is a usual name of the march of the Maruts. E.g., VII,20,5: dcyutd cid 
vo djmann @ \ndnadati pdrvatdso vdnaspdtih “Even the unshakable 
(things) (shake) during your march, the mountains thunder loudly, the ; 
big tree”. | | 

Besides there is a group of contexts, where djma(n)- denotes 

~~ @ither a race-course or the race itself (being a synonym of q@ji- derived” | 
from the same root). F.g., 1,163,10: 





SS ee 


irmdantdsah silikamadhyamdsah 
sdin Siirandso divydso dtyah | 
hamsd iva Sreni§6 yatante 

ydd aksisur divydm djmam dsvah \l 
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“The celestial coursers, revelling in their strength, fly in a line 
like wild geese, the ends held back while the middle surges forward, 
when the horses reach the racecourse of the sky”*. 

The same meaning is found in 1,65,6: dtyo najmann sdrgapratak- 
tah \sindhur nd ksédah ka im varate “Dashing along like a shoot, like 
a courser on a-racecourse; | like-a waterfall of a river +-who could 
hold him back?” (Agni-hymn). 

The abstract meanirig “race”, “competition” is testified in VIII, 
43,20: tdm tvam djmesu vdjinam ... ilate “They call you who is so vic- 
torious in competitions” (Agni-hymn) and in X,103,6: jdyantam djma 
pramrndntam djasa limdm sajata dnu virayadhvam “Who is winning 
the race, who is crushing (everything) with his strength —- O clansmen, 
be courageous like him!” (Indra-hymn). 

Strange enough that either Grassmann or Bohtlingk do not reco- 
gnize the meanings “race-course” and “race, competition” of this 
word®>. Monier-Williams seems to be closer this time to the state of 
things found in the RV with his meanings of djman- “career”, “passa- 
ge”, “battle”®, 

Vartani- f. in the RV is a polysemantic word formed by an unpro- 
ductive suffix -ani- from the root vrt- “to turn around”, “revolve”, 
“roll”. According to Grassmann, it has the following meanings: 1) the 
act of rolling; 2) the felloe of a wheel; 3) the track of a wheel; 
4) the path, way?’. So, “path” and “way” is a peripheral, derived mea- 
ning of this word. 

It is difficult to establish the distinctive features of the semantic 
structure of vartani- meaning “path”, because the material is too scar- 
ce. There is a context where it seems to reveal the meaning of “trace” 
or “track”. It is said about Varuna in I1,25,9: véda vdtasya vartanim 
“He knows the way (= the track) of the wind”. The interpretation of 
the meaning here is motivated by one of the previous passages — I, 
25,7 runs: védd y6é vind paddm lantdriksena pdtatam “He knows the 
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_ trace of the birds flying through the air’. As Geldner stresses in his 
comments on this passage, it means that only Varuna is capable of 
perceiving invisible traces”®, 

The original meaning of the word is clearly revealed in the figura 
etymologica in X,172,4: usd dpa svdsus tamah\ sdm vartayati var- 
tanim sujatdtd “Usas (rolls up) the darkness of (her) sister (Night). 
She rolls up (her) path, because of her noble birth”. 

In Indra-contexts, concerning the boring of the channels of the 
rivers held back by Vrtra, vartani- functions as a synonym of pdth- 
and ddhvan-. E.g., 1V,19,2: dhann chim pari$dyanam drnah \ pré var- 
tanir arado viSvddhenah “You have killed the dragon, who remained 
lying around the stream, you have bored the all-feeding channels”. 

The same about vartani- in combination with rtd-. E.g., X,5,4: rtdsya 
"hi vartandyah siijatam “But the ways of the Cosmic Law (bring one) 
to the nobly-born (Agni)”. 

The figurative use of vartani- is in some cases connected with the 
image of a cow. Twice it is the sacrificial spoon in this shape. E.g., 
III,7,2: rtdsya tva sddasi ksemaydntam | pdry éka carati vartanim 
gduh “One cow is walking on (her) road around you, dwelling in the 
seat of the Cosmic Law” (cf. also X,65,6). Once it is Usas as a cow — 
X,172,1: gdvah sacanta vartanim ydd itdhabih “The cows follow your 
track, when (they come) with (full) udders” (about the Usases and 
Strya). 

There is one passage in the RV, where vartani- denotes a real 
road — this is in a danastuti part of a hymn, where-the poet praises 
the wife of his patron — V,61,9: utd me ’rapad yuvatir mamandiisi | 
prdati Syavdya vartanim “And the young woman, who was glad, infor- 
med me, Syavaéva, about the way”. 

So, the original meaning of vartani- as a track can be traced ‘in 
some contexts, while in others, which are typical of some myths (var- 
tanim rad-) or function as formulas in the text (stdsya vartani-), the 
specific meaning of the word is neutralized, and it becomes synony- 
mous to pdth- and ddhvan-. 

Sruti- f. is a noun formed from the Verbal root sru- “to flow” with 
the productive suffix -ri- (though the word itself is not a frequent 
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one). Its first meaning which is testified in the RV only once 
(VIIL,91,1) is “the stream”; the second one — “the way”. Out of a few 
contexts, where this word is met with, there are three passages, where 
one can suspect that the way through the waters or a waterway is 
meant. This is rather obvious in an Indra-hymn II,13,12: dramayah 
Sdrapasas taraya kam | trvitaye ca payyaya ca sriitim. “You have ¢al- 
med down the flowing waters to cross (them); for Turviti and Vayya 
you (have made) a way”. It is less evident from the other contexts, but 
can be sometimes reconstructed from the general mythological or 
ritual situation. 

1X,78,2: piirvir hi te srutdyah sdnti ydtave “But you have many 
ways for moving”. This is an address to Soma, whose ways are either 
with water and milk with which the juice is mixed in the vat, or from 
the sky in the form of rain. 1,46,11: 


abhiid u pardm étave 
pdntha rtdsya sadhuya | 
ddarSsi vi srutir divah \\ 


“The path of the Cosmic Law appeared in a straight course to pass 
to the other shore. The way of heaven became visible” (ASvin-hymn). 

This is the description of transition from the end of the night to 
the morning — the time, when the Agvins make their tour, crossing 
rivers — cf. Geldner’s comments on this hymn”. 

In contexts of neutralization sruti- can be used the same way as 
path-. E.g., the famous stanza about the two paths in X,88,15: 


dvé sruti aSrnavam pitjnam 

ahdm devaénam utd mdrtyanam | 
tabhydm iddm visvam éjat sdm eti 
ydd antara pitéram matdram ca \\ 


“Y have heard from the fathers about the two ways: that of the 
gods and of mortals. All that is moving comes together on them, (all) 
that is between father (Heaven) and mother (Earth)”. 

It is not a proper place to go into details of interpretation of this 
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stanza — K. Geldner’s interpretation is followed here. What is impor- 
tant for the aim of this paper is that pdth- and ddhvan- are also 
devayana- “followed by the gods”. 

It also deserves mentioning that in a Pisan-hymn — and this god 
presides over roads and journeys — the poet is consciously playing 
with different names of the roads practically in the same type of con- 
texts, where a real road on the earth is meant. Cf. 1,42,1—3: 


sdm piisann ddhvanas tira 
vy dimho vimuco napat | 
sdksvd deva pra nas purdh \\ 


y6 nah ptisann agho viko 
duhséva GdideSsati | 
dpa sma tdm pathé jahi \\ 


dpa tydm paripanthinam 
musivdnam hurascitan | 
diirdm ddhi srutér aja \\ 


1. “Traverse the ways, Piisan, and keep away anguish, O child of 
the unharnessing. Stay with us, O god, going before us. 

2. The evil, ‘vicious wolf who threatens us, Piisan, chase him 
away from the path. 

3. The notorious highwayman, the robber who plots in ambush, 
drive him far away from the track”, 

This Piigan-hymn seems also to represent a context of neutraliza- 
tion of semantic differences among the names of the road. 

Sugd- is a typical quasi-synonym of pdth-, because it denotes a 
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_ certain specification of the general meaning of the way (originally a 
compound: su adj. “good”, ga- adj. “going”). The meanings of this 
word are: 1) adj. easily passed,.easy to traverse; 2) n. a good path; 
luck, success (=-an easy course). So, this denomination of a path is a 
substantivization of an adjective. As an adjective sugd- is often attri- 
buted to the names of the path. E.g., 1,41,4: sugdh pdntha anrksard | 
ddityasa rtdm yaté “Easily passed, thornless is the path, O Adityas, 
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for the one who follows the Law”; VII,42,2: sugds te agne sdnavitto 
ddhva “Easily passed, O Agni, is your way, long since existing”. 

As a substantive swgd- is often used in the Accusative with kr-, 
the meaning of the construction being “to create a good path”, both 
literally and figuratively (cf. a similar construction with gdtii-). E.g., 
VI;44,18: asit sma no maghavann indra prtsv lasmadbhyam mahi vari- 
vah sugdm kah “In these battles of ours, O liberal Indra, create us 
great wide space (and) an easy course!”. The Accusative singular and 
plural are the most frequent cases in the paradigm of sugd-. 

Sugd- is opposed to durgd-, “a bad path”, “a place difficult to 
pass through”, which is the opposition of adjectival prefixes su- and 
dus-. E.g., VIU,93,10: durgé cin nah sugdm krdhi| grnand indra 
girvanah “Even on a road difficult to pass make us a good way, | O 
Indra fond of praise, when you are praised”. 

Further development of the figurative meaning results in the mea- 
ning “luck”, “success”. E.g., VII,104,7: indrasomd duskfte ma sugdm 
bhiid | yé nah kada cid abhiddsati druhé “O Indra-Soma, be no suc- 
cess to the evil-doer, who will some time persecute us with fraud!”. 

Supdtha- n. “a good way” is semantically very close to sugd-, but 
its semantic volume is not so wide, as that of sugd-. 

Supdtha- has no adjectival meaning (though -Grassmann. in his 
dictionary states it', and is not used metaphorically as “success”. It 
does not take part in any explicit opposition. Its constant epithet is 
sugd- in the adjectival meaning, and the usual construction in which it 
takes part is that with the verb kr- “to do, make, create”, its paradigm 
consisting only of one form — Nominative-Accusative plural. E.g., 
VI, 64,4: sugétd te supdthad pdrvatesu “Easy to pass are your beautiful 
ways even in the mountains” (Usas-hymn); IX,86,26: induh pundno 
ti gahate mfdho | visvani krnvdn supdthani ydjyave “Being clarified, 
the juice rises upon the containers, creating all the beautiful paths for 
the sacrificer” (the construction typical of gdti-). 

This word is naturally also a quasi-synonym of pdth- and ddh- 
van-. The rest of the synonyms can be only mentioned, because of 
their very small frequency. Their meaning usually fluctuates between 
nom. act. and nom. conr. 
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Eman- n. 1) motion, course; 2) way (the root i- “to go, move”, the 
suffix -man-). Two times it has the meaning “way” in the RV, both 
times in connection with Agni — I,58,4: krsndim ta éma riiSadiirme 
ajara “Black is your path, O you, the undecaying with light waves”; 
IV,7,9: krsndm ta éma riigatah puré bhds “Black is your path, while 
you are light — there is shining in front of you”. 

Cdrana- n. 1) moving, wandering; 2) road (the root car- “to wan- 
der”, the suffix -ana-). It designates the path of the sun — UI,5,5, of 
the Apsarases, Gandharvas and wild animals — X,136,6, and of the 
rivers — X,139,6. 

Gati- f. “way” (the root gam- “to go”, suffix -ti-) occurs only once 
in the RV, but this example is interesting, because this designation of 
the way is opposed to pdth- — V,64,3: ydn niindm asyam gdtim | mitrd- 
sya yaydm pathd “If | could now reach a (right) way, I would follow 
the path of Mitra”. Geldner translates it: “Wenn ich jetzt den (richti- 
gen) Weg erreichte, wiirde ich auf dem Pfade des Mitra wandeln’’?. 
Renou renders: “En sorte que j’atteigne maintenant une (heureuse) 
issue, je voudrais aller par le chemin de Mitra’. The meaning of gdti- 
seems to be very close here to the invariant meaning of gdti-. 

Vdrtman- n. “track of the wheel”, “way” (the root vrt-, the suffix 
-man-) has practically the same meaning as vartani- (cf. also from the 
same root the substantive vartis-, denoting the circuit of the Aévins 
round the world), occurring once in the RV — I,85,3. , 

Vrdjana- n. “road”, “way” (the root vraj- “to go, walk, wander”, 
suffix -ana-) met with once in the RV in connection with Agni in VII, 
3,2: ddha sma te vrdjanam krsndm asti “And then your path is black” 
(cf. the contexts with éman-). 

All these are occasional nominal formations (which is characteri- 


: stic of the word-frormation in the rom the verbal roots, ésipnia- 


ting various kinds of motion, with the help of the suffixes which 
express the meanings of both nom. act. et nom. ag.** 

The analysis of the semantic field of “road, way, path” in the RV 
brings one to the conclusion that the functioning of synonyms in this 
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text is regulated not only by semantic motivation — designation of 
the same denotatum by various semantic distinctive features, but also 
to a great extent by the style of these esoteric religious poetical 
hymns. A synonym may be connected with a certain deity and his 
mythology. The characteristic distinctive features of a word can be 
neutralized in set up formulas or in certain mythological contexts: The 
metaphoric and symbolic use of the vocabulary in geheral make it 
rather difficult to find out what were the real roads on which the Indo- 
Aryan tribes moved from the South-West into the depths of 
Hindustan. . 
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